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Most, if not all, of those who have figured in the International Bulletin's series "Missionary Legacies" have been either distinguished missionaries or influential mission theologians or strategists. The subject of this article never left his native shores in Victorian England, never wrote a book, was never on the board of any missionary society, and can only with some question be regarded as an original missions thinker. Yet it is arguable that he did more than any other person to facilitate the growth of British Protestant missions in the first thirty years of the twentieth century. 0  0  0  i  n  1  8  8  4  e  n  a  b  l  e  d  t  h  e  B  M  S  t  o  p  r  o  c  e  e  d  w  i  t  h  t  h  e  p  l  a  n  o  f  c  o  n  s  t  r  u  c  t  i  n  g  a  c  h  a  i  n  o  f  m  i  s  s  i  o  n  s  t  a  t  i  o  n  s  a  l  o  n  g  t  h  e  C  o  n  g  o  a  s  f  a  r  a  s  K  i  s  a  n  g  a  n  i  .  I  n  A  p  r  i  l  1  8  9  2  A  r  t  h  i  n  g  t  o  n  o  f  f  e  r  e  d  t  h  e  s  o  c  i  e  t  y  a  f  u  r  t  h  e  r  £  1  0  ,  0  0  0  i  n  t  h  e  h  o  p  e  o  f  i  n  d  u  c  i  n  g  t  h  e  B  M  S  t  o  e  x  t  e  n  d  i  t  s  m  i  s  s  i  o  n  n  o  r  t  h  e  a  s  t  w  a  r  d  i  n  t  o  t  h  e  U  p  p  e  r  N  i  l  e  r  e  g  i  o  n  .  T  h  e  o  f  f  e  r  w  a  s  e  v  e  n  t  u  a  l  l  y  a  c  c  e  p  t  e  d  ,  a  n  d  t  h  e  f  u  n  d  s  w  e  r  e  u  s  e  d  t  o  f  i  n  a  n  c  e  G  e  o  r  g  e  G  r  e  n  f  e  l  l  '  s  l  a  s  t  e  x  p  l  o  r  a  t  i  o  n  s  ,  i  n  t  h  e  A  r  u  w  i  m  i  R  i  v  e  r  b  a  s  i  n  .  I  t  s  e  e  m  s  p  r w  h  e  n  i  n  1  8  7  5  t  h  e  C  M  S  w  a  s  e  n  a  b  l  e  d  b  y  a  n  a  n  o  n  y  m  o  u  s  d  o  n  a  t  i  o  n  o  f  £  5  ,  0  0  0  t  o  m  a  k  e  i  t  s  o  w  n  c  o  n  t  r  i  b  u  t  i  o  n  t  o  t  h  e  f  u  l  f  i  l  l  m  e  n  t  o  f  K  r  a  p  f  '  s  d  r  e  a  m  b  y  l  a  u  n  c  h  i  n  g  i  t  s  U  g  a  n  d  a  M  i  s  s  i  o  n  ,  i  t  w  a  s  p  u  b  l  i  c  l  y  ,  a  n  d  v  e  r  y  p  o  s  s  i  b  l  y  c  o  r  r  e  c  t  l  y  ,  r  e  p  o  r  t  e  d  t  h  a  t  A  r  t  h  i  n  g  t  o  n  w  a  s  t  h  e  d  o  n  o  r  .  [  1  ]  A  r  t  h  i  n  g  t  o  n  w  a  s  a  l  s  o  s  t  r  o  n  g  l  y  i  n  f  l  u  e  n  c  e  d  b  y  D  a  v  i  d  L  i  v  i  n  g  s  t  o  n  e  '  s  v  i  s  i  o  n  f  o  r  t  h  e  C  h  r  i  s  t  i  a  n  p  e  n  e  t  r  a  t  i  o  n  o  f  t  h  e  c  e  n  t  r  a  l  A  f  r  i  c  a  n  i  n  t  e  r  i  o  r  .  T  h  e  f  a  c  t  t  h  a  t   L  i  v  i  n  g  s  t  o  n  e  '  s  v  i  s  i  o  n  t  o  o  k  f  l  e  s  h  i  n  t  h  e  t  h  r  e  e  d  e  c  a  d  e  s  a  f  t  e  r  h  i  s  d  e  a  t  h  i  n  1  8  7  3  o  w  e  d  m  u  c  h  t  o  A  r  t  h  i  n  g  t  o  n  '  s  g  e  n  e  r  o  s  i  t  y  .   A  l  l  o  c  a  t  i  o  n  o  f  t  h  e  L  e  g  a  c  y  A  l  l  o  c  a  t  i  o  n  o  f  t  h  e  L  e  g  a  c  y  A  l  l  o  c  a  t  i  o  n  o  f  t  h  e  L  e  g  a  c  y  A  l  l  o  c  a  t  i  o  n  o  f  t  h  e  L  e  g  a  c  y The significance for the Christian history of central Africa of Robert Arthington's philanthropy exercised during his lifetime is thus considerable. However, it is outweighed by the importance of the legacy left on his death on October 9, 1900. Arthington's last will and testament, dated 
The substance of Thompson's memorandum was reproduced in the policy adopted by the society in late 1905. At the second meeting of the LMS Arthington committee, Thompson presented nine resolutions to govern the society's use of the bequest. The second of these observed that it was desirable that due regard be paid to Arthington's known wish to promote pioneer evangelism and translation work. But the force of this concession was outweighed by the preceding and following resolutions, which were adopted "without much discussion." The first stated that it would be "more profitable" to base any extension of work made possible by the bequest on existing missions rather than to undertake missions in entirely new regions. The third affirmed that "the work of the Society has now reached such a stage that extension of the Kingdom of God is more likely to be satisfactorily provided for by the more thorough evangelisation of the vast districts in which the Gospel has begun to be preached, and by the provision of such educational and other advantages for the converts as will make them better fitted to carry on the enterprise of the Church among their countrymen, than by the commencement of work in entirely new districts." [9] H 
At the BMS, A. H. Baynes drafted a similar memorandum for the guidance of the society. [17] In some respects it was closely patterned on Thompson's model. There was the same care to preserve the society from a crippling financial burden once the fund was exhausted. Yet Baynes's memorandum was also markedly different. Repeated allusion was made to Arthington's own preeminent concern for pioneer evangelism, often through direct citation from his letters and statements. Since Arthington's greatest interest had been in Africa, and specifically in the idea of a transequatorial chain of mission stations, Baynes suggested that one-half of the BMS share of the fund should be devoted to new or extended mission enterprise in Africa. The other half was to be split equally between new building projects in existing fields and the strengthening of districts of strategic importance in India, Ceylon, and China in order to bring the churches there to financial independence. While the structure and categories of Baynes's paper mirrored those of Thompson's earlier model, the mathematics and the geography were crucially different. Baynes's intention was that the fund should complete what he and Arthington had initiated: namely, the evangelization of the Congo basin principally through the agency of the BMS, and a corresponding reorientation of the society from its historic but largely disappointing geographic focus in North India to the more promising field of sub-Saharan Africa. A  r  t  h  i  n  g  t  o  n  b  eu  e  s  t  e  n  c  o  u  r  a  g  e  d  t  h  e  s  o  c  i  e  t  y  i  n  1  9  0  1  t  o  b  e  g  i  n  w  o  r  k  a  m  o  n  g  t  h  e  t  r  i  b  a  l  p  e  o  p  l  e  o  f  t  h  e  C  h  i  t  t  a  g  o  n  g  H  i  l  l  T  r  a  c  t  s  a  n  d  i  n  t  h  e  f  o  l  l  o  w  i  n  g  y  e  a  r  t  o  r  e  s  u  r  r  e  c  t  t  h  e  a  d  j  a  c  e  n  t  t  r  i  b  a  l  m  i  s  s  i  o  n  i  n  M  i  z  o  r  a  m  .  T  h  i  s  h  a  d  b  e  e Robert Arthington's million pounds thus confronted both the missionary societies principally concerned and the Arthington trustees themselves with a series of complex choices whose outcome was of potentially lasting significance for the evolution of Protestant missionary policy in the early twentieth century. In the event, his legacy was neither large enough nor specific enough in its conditions to break the mold that most Protestant mission policy assumed in this period, one that had a very different shape from Arthington's own missionary vision. Nonetheless, the contrast in the responses of the LMS and BMS to the opportunities created by the bequest points to significant variations between the two societies and may reflect the beginnings of the divergence between the theological pathways of the Congregational and Baptist denominations that has characterized the history of the Free Churches in twentiethcentury Britain. 
